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First of all, begin by adjusting your motivation according to the instructions of all the great lamas of this 
tradition, and think that you are here on this occasion to receive the most profound Mahayana teachings with the 
ultimate aim of reaching the state of enlightenment in order to be able to benefit all mother sentient beings. With 
this thought please adjust your motivation for listening.

We continue where we left off with the text it. We are now going into "1.2 Extensive Explanation," beginning 
with the first example. 

[1] Just as when humans possessing the stainless divine eye, see that a Tathagata (statue) ablaze 
with a thousand signs abides in the depths of an ill-colored lotus, they remove it from the capsule of
the petals of the water-born.1 [I.99]

That's the first example. In these two and a half lines we have the obscurer and that obscured in the first example.
The obscurer is the "ill-colored lotus," the petals of that lotus, and what is obscured is the "body of the tathagata 
ablaze with a thousand signs."

We're looking at the details of the example. First of all, we have here the "ill-colored lotus." We are talking about 
the petals of the lotus. The petals do not have a pristine colour. Actually, they are ill coloured, and it says here "in
the depths of those petals," so we understand that the petals are actually covering up something—they are 
obscuring something, and what is obscured or what is hidden within the depth of those ill-colored petals is a body
of the tathagata with a thousand marks and signs. So something quite amazing. 

It says here "when seen by humans possessing the stainless divine eye." So someone sees that, although it is 
covered—although it is in the depth of those petals, someone can see that it is in there. Who can see it? It's a 
human, but it's a human that possesses stainless divine eye, implying that they have the higher perception of the 
eye—they can see through things, and that person removes the petals—cuts the petals in order to remove the 
body of the tathagata out of that enclosure.

Up to here we had the example, and the next line continues with the "meaning" 

Similarly when the eye of the Buddha sees the suchness of (beings) exists even in those abiding in 
Avici hell. Lords of compassion who abide in the final limit without obscuration, liberate (sentient 
beings) from obscuration. [I.100]

We're dealing with the meaning now. It says here "similarly the eye of the buddhas." The "eye" here is the eye of 
pristine wisdom of the buddhas. It sees that suchness exists even in those abiding in avici hell. So actually they 
see that suchness exists for all sentient beings, everywhere they might exist, even in those who are in the worst of
the hells. So  a buddha "sees its suchness." So just as it perceives suchness of one's own self, it perceives that 
suchness exists for everybody else. So by perceiving this then the "lords of compassion abiding till the latter limit
without obscuration, they liberate sentient beings from obscuration." The "lord of compassion" here refers to the 
Buddha, and the important thing is that they have compassion. With this compassion they abide till the latter 
limit. "The latter limit" here indicates the end of samsara—until samsara becomes completely empty. So for that 
duration of time, till this ultimate final limit, they perceive sentient beings with compassion, and they are trying 
to employ means to help them liberate themselves from those adventitious stains. The means that they employ is 
that they teach, and then the students, by putting into practice the teachings they have received, they can be 

1 <<191>> (pp.  122  for  root  text  and  Asanga’s  commentary,  and  pp.  421  for  Gyaltsap’s  commentary)  in  Bo Jiang’s
translations.
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liberated. This is how "lords of compassion abiding until the latter limit without obscuration liberate sentient 
beings from obscurations." So they liberate by teaching, and it depends upon the students practising it.

We have this expression here that says "lords of compassion abiding till the last limit without obscuration." The 
word "obscuration" is used in this analogy or explanation a couple of times. 

In one case, you have those who have the obscuration and are obscured by this obscuration. So you have ordinary
sentient beings whose tathagata essence is obscured by this obscuration, which is adventitious afflictions. And on
the other hand, you have someone who is acting in order to clear away—to remove this obscuration, and this is 
the buddha, and does that with compassion. The buddha himself is described as being without obscuration. Why? 
Because they have completely abandoned obscurations, having completely eliminated them. So those who are 
without obscuration, they then remain until the end of samsara, and with great compassion they teach the 
unmistaken path to disciples who are obscured, in order to remove their obscurations.

We come to the next paragraph. In this presentation, first of all we had the example, then we had the meaning, 
and now in the third paragraph it's linking the example with that meaning. So it says "just as a tathagata enclosed 
in an ugly lotus, when seen by those possessing the divine eye to abide in its depths, sever the petals to release 
them, similarly the heart of a complete buddha obscured in the capsule of the stains of attachment, hatred, etc. is 
seen to exist for migrators. Through the compassion of the Muni similarly that obscuration is annihilated.

Here where we link the example to the meaning we come to give a more extensive explanation, and this is why 
the outline above this paragraph is "extensive explanation," so it begins again by going through the example. 

"Just as when those possessing the divine eye see a Tathagata (statue) enclosed in an ugly lotus to 
abide in its depths, they sever the petals (to release it)." [I.101A]

We are talking about an ugly lotus, a lotus whose petals are ugly—they don't have a nice colour. Those petals are 
closed—they're not open. So the ugly petals are closed. Within that, in its depth is a body of a tathagata with all 
the marks and signs, and someone sees that. Who sees it? The one who has the divine eye. In other words, 
someone who has higher perception of the eye. He is able to see that within that closed, ugly lotus is that fabulous
body of the tathagata. What is it that that person do? They cut off the petals in order to release, to remove, to take 
out that body.

Having explained the example we come to the meaning. It says, 

"similarly, when (a Buddha) sees that the heart of complete Buddha obscured within the capsule of
the stains of attachment, hatred etc. (exists in all) migrators"  [I.101B]

It's not just attachment. It is actually countless afflictions. Within that capsule of countless afflictions something 
exists. What exists there is the heart of a complete buddha, in other words the essence of a complete buddha—the
tathagata essence, the sphere of dharma. That thing is obscured but is seen to exist for all types of migrators. The 
buddhas are capable of seeing that all sentient beings possess that tathagata essence. Then it says 

"through the compassion of the Muni, similarly that obscuration is annihilated." [I.101C]

The Muni or the Buddha, through his great compassion, is going to destroy all these obscurations. But we have 
the word "similarly" in the middle of that sentence, and that word "similarly" takes you back into the example. So
similarly, just us that magnificent body of the Buddha with the marks and the signs is removed out of that ugly 
lotus by cutting off all the petals, similarly the Buddha with his great compassion will destroy—will annihilate all
the obscurations. They are all adventitious obscurations, and you can say all of these are annihilated through the 
enlightened activities of the Buddha. This is how it happens.
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We continue with the next one which is the second example. 

"[2] Just as when a beekeeper who seeks honey, sees honey circled by an swarm of bees, he skilfully
and completely separates the swarm of bees and that honey, [I.102]

similarly, when the great Rishi with the eye of omniscience, sees the honey-like potential of 
cognition, he fully and completely eliminates those bee-like obscurations." [I.103]2

First of all, for the example, the first two lines:

"Just as when a beekeeper who seeks honey, sees honey circled by an swarm of bees, he skilfully 
and completely separates the swarm of bees and that honey ."

You have someone who is a master. A "master" here indicates someone, perhaps a beekeeper, someone who 
definitely knows about honey, and knows how to handle bees. Someone who's skilful in those things, and is 
seeking honey. That person sees that there is honey, but the honey is actually circled by a whole swarm of bees. 
A lot of bees, not just one or two, but a whole swarm of bees. So very skilfully, because that person is a master in
doing this, they have different means. So whether they smoke the bees or whatever means they use, they are 
capable of completely separating the bees from the honey.

Having completely separated the bees from the honey, they got the honey. They got what they wanted. Now the 
meaning. 

"Similarly, when the great Rishi with the eye of omniscience, sees the honey-like potential of 
cognition, he fully and completely eliminates those bee-like obscurations.."

We had the example, and then it says "Similarly, when the great Rishi with the eye of omniscience." The term 
here "great Rishi" refers to the completely enlightened Buddha—the fully enlightened Buddha. "The omniscient 
eye." He is omniscient, he sees everything, and he has the eye of pristine wisdom. That eye of pristine wisdom of 
the fully enlightened being sees the honey-like natural potential. So he sees the tathagata essence—the buddha-
nature which is like the honey. We said that here there is that connotation of the honey—all honey having the 
same taste in the sense of being sweet, so it has that similarity. This honey-like natural potential is seen by the 
eye of pristine wisdom of the complete Buddha to exist in all sentient beings. Seeing this fully and completely 
abandons those bee-like obscurations. The honey-like potential tathagata essence exists there, it pervades all 
sentient beings. However it is obscured by those obscurations. These obscurations are adventitious stains, and 
they are similar to the bees, and by turning the wheel of Dharma the Buddha allows the disciples to fully and 
completely abandon those obscurations. "Fully and completely abandon" here means with the seeds and 
everything—totally abandon these obscurations.

In the last line we have the verb "abandons." Fully and completely abandons those bee-like obscurations. 
Previously it was talking about the buddha, what the buddha does. And then it uses the verb ‘abandons.’ It's not 
that the buddha has to abandon anything. It is what disciples have to do. What the Buddha does is to turn the 
wheel of Dharma, and teach reality to sentient beings. They teach the path that leads to liberation exactly as it is, 
but then it is up to the disciples, and it completely entirely depends upon the disciple to take this and put it into 
practice. If they practice in an unmistaken way, exactly what has been taught to them, then they will abandon all 
those things—they will be liberated. So there's a verse that says "the path exactly as it's taught to you, if you 
practice it it is up to you to reach your own liberation." So the buddha does not pull anyone to liberation. The 
disciple has to do it from their own side.

2 <<192>> (pp.  122  for  root  text  and  Asanga’s  commentary,  and  pp.  422  for  Gyaltsap’s  commentary)  in  Bo Jiang’s
translations.
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We'll continue with the third paragraph which is the extensive explanation because it's linking the meaning to the 
example. 

Just as when a human seeking honey obscured by ten billion bees, desires to remove those bees and 
in that way use the honey, similarly the uncontaminated awareness of those embodied beings is like
honey, affliction is like bees, the conquering Buddha skilled in annihilating that (affliction), is like 
the being (removing the bees). [I.104]

First of all, the example, 

"Just as when a human seeking honey obscured by ten billion bees, desires to remove those bees 
and in that way use the honey." 

So we have a human who comes across a very big beehive, and is someone who has experience with beehives, 
and is able to correctly guess or understand that it is completely filled with honey. But there are billions of bees 
around the honey. So they have to be very skilful in using different means to make the bees go away. Basically 
they want to separate the bees from the honey, and once they are successful in that separation then they can use 
the honey exactly as they wish—according to their wish. So they can take the honey and make different sweets 
out of it, or they can prepare medicine out of the honey, or whatever they want to do. Once they get the honey 
they can use it as they want.

For the meaning, it says, similarly the uncontaminated awareness of those embodied beings is like honey. There 
are different ways of explaining the term "uncontaminated" here, and Gyaltsap Je explains that the 
uncontaminated refers to the nature of the mind. The nature of the mind or the tathagata essence is reality, and 
that reality is uncontaminated. So because the nature of the tathagata uncontaminated, here it is talking about 
uncontaminated awareness, and that is similar to honey, while afflictions are like the bees. Afflictions are the 
adventitious stains. We have this analogy or this correspondence between the analogy and the meaning, and then 
it says "the conquering Buddha skilled in annihilating that (affliction), is like the being." The being at the end of 
the sentence is that human who is very skilful in removing the bees, and very skilful in separating the honey from
the bees. Then you have the conquering Buddha who is very skilled in annihilating the various afflictions, and by 
doing this is very skilled in separating or showing how to separate the bees from the honey—the afflictions from 
the tathagata essence.

We said that the term "uncontaminated" here in this "uncontaminated awareness" can be explained in two ways. 
One is pretty straightforward by Gyaltsap Rinpoche, who says it refers to the tathagata essence: it's the reality of 
the mind that's uncontaminated. The other explanation, explains it from a slightly different angle. Who is able to 
see that tathagata essence, exactly as it is? It is only arya equipoise which is completely free from elaboration, 
and that arya equipoise which sees it exactly as it is, is totally uncontaminated. So it is the tathagata essence, but 
it is the object of that uncontaminated awareness. That's the second way of interpreting the term.

We're using the term "uncontaminated." We have contaminated and then on the other scale you have the 
uncontaminated. How are we going to explain those terms? 

If something is polluted or contaminated by ignorance and its imprints then it's called contaminated. 

If it is not polluted by ignorance in its imprints then it is uncontaminated. 

In the grounds of ordinary beings (where ordinary here means non-buddhas) where would you find an instance of
awareness that is uncontaminated? It can only be the arya equipoise. Only arya equipoise is not polluted by 
ignorance and imprints of ignorance. So, in that sense we're talking about that particular type of uncontaminated 
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awareness. And then we're talking about its emptiness—the emptiness of that awareness and the object of that 
uncontaminated awareness.

Actually you can see there is a bit of difference between these two explanations. In one explanation it says you 
have the tathagata essence, and who is able to directly see it and perceive it exactly as it is? Only arya equipoise. 
And that arya equipoise is not polluted by any elaboration. So that arya equipoise is uncontaminated. You talk 
about uncontaminated in terms of their awareness who is taking the tathagata essence as its object. 

The other explanation of Gyaltsap Je is about tathagata essence itself. So the object, not the awareness viewing 
the object. It says that tathagata essence has always been pure from the beginning. From the beginning it had no 
contamination, nothing could contaminate it. So that thing was uncontaminated.

Student 1: What is arya equipoise?

It's a particular type of mind. It exists in an arya being who is focusing single pointedly on meditation, and at that 
point all duality has subsided. So duality in terms of conventional appearances, and duality in terms of grasping
—true grasping and so forth. All have subsided.

Student 1: There is no idea of true existence?

Geshe la: There is no appearance. All, everything goes away. The power of single pointed meditation. So 
everything is subsided. Only one object, it is emptiness. Because of power of single pointed meditation. Once you
focus on emptiness all the dualistic appearance, appearance of the true existence, appearance of the conventional 
phenomena, appearance of the object and subject appearing as different, all of them are subsided. All appearances
are subsided. Only exception is emptiness appears. This is the power of the meditation.

In order to get there there are many steps of the practice. First you realise emptiness. Then you need to achieve 
realisation of calm-abiding on it. Then special insight. Union of calm-abiding and special insight. And there there
are different levels of appearance. Gross and subtle and subtler. The four parts of the path of preparation. Path of 
preparation is divided into four. These all are meditative equipoise. Gross level of the appearance has subsided, 
becoming subtler and subtler. Once you have subsided all appearances of the dualistic appearance, then become 
meditative equipoise on emptiness in the path of seeing—direct realisation of emptiness. So these are the levels 
in order to get there. 

Student 2: Geshe la. Does it have to be the liberated path? Or can it be uninterrupted path as well?

Geshe la: Which one?

Student 2: Where it says the arya's equipoise is free from elaboration. Can you have the uninterrupted path as 
well?

Geshe la: Which one? The meditation equipoise?

Student 2: Yes. 

Geshe la: Can be. Uninterrupted path and liberated path both are the meditative equipoise. 

Student 2: Because this is totally uncontaminated?

Geshe la: Yeah. That's why we discussed. 

Uninterrupted and liberated paths, they fall in that special category of being arya equipiose, and we say for 
ordinary beings, meaning non-buddhas, or for beings not buddhas, the only case in which you will have 
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uncontaminated awareness is during arya equipoise. And contaminated or uncontaminated is posited from the 
point of view of whether they have this pollution of ignorance and imprints of ignorance. So both uninterrupted 
and liberated, arya equipoise.

Geshe la: So also we can add. Because of the unpolluted by imprints of ignorance, therefore unmistaken mind. 

For that particular arya equipoise, we posit it as being uncontaminated, and also we can posit it as being 
unmistaken. And that is quite important, because, as we say, every other type of awareness is then posited as 
contaminated and mistaken. So even if you have realisation of emptiness, which is conceptual realisation of 
emptiness, it is going to be mistaken. It is mistaken, will be classified as mistaken because it will be polluted or 
contaminated either by ignorance or the imprints of ignorance. And that means that you will still have the 
appearance of true existence. So there is that contamination. So it has be classified as contaminated and mistaken.

It almost sounds contradictory, or definitely it sounds quite strange to hear that the mind that realises emptiness is
a mistaken mind. But we need to be very clear here. It is mistaken in terms of the appearing object, not in terms 
of the ascertained object. The object that it ascertains is emptiness, and it ascertains that correctly. It is valid 
awareness in terms of the ascertained object, but is classified as mistaken awareness in terms of the appearing 
object because true appearance still appears. So it is a case where we have common locus between valid 
awareness and mistaken awareness, and this is why it is very important to know the difference between   mistaken     
and   wrong  . Mistaken is classified in accordance to the appearing object. There is no common locus between valid
awareness and wrong awareness, but there is common locus between valid awareness and mistaken awareness.

We classify an awareness as wrong awareness in terms of getting the assessed object wrong. It actually 
apprehends it exactly the opposite way that valid awareness comprehends it. So when valid awareness 
comprehends something as ‘being’ or ‘existing’, wrong awareness comprehends it as ‘not-being’ or ‘not-
existing’. So, the way they comprehend the (assessed) object is completely opposite.

We continue with the third example. First of all, the example. 

"[3] Just as the heart of a grain along with (its) husk, is not consumed by humans, (beings) seeking 
food etc. remove it from (its) husk" [I.105]3

For the example it says "just as the heart of the grain with its husk." We can have different types of grain, 
whether you talk about rice or barley or any type of grain, and you also have the husk that comes with that. We 
understand that the husk is not something which is edible. The grain is edible but actually you cannot consume it 
or digest it or use it or cook it and so forth, unless you remove that husk. And for as long as that husk is there, 
you cannot utilise that grain. You cannot enjoy the grain. So what has to happen is that you have to separate the 
husk from the grain. It says just as "is not consumed by humans," you cannot eat it as long as it has the husk, so 
those who are "seeking food etc." So you could be seeking the grain to eat it, or you could have other uses for 
that grain. So you need what's inside the husk. That's the meaning of that "etc." So they extract it. They remove it 
from the husk.

Now for the meaning, It says 

"similarly (the potential of) sentient beings (abides) mixed with the stains of afflictions." [I.106A]

So sentient beings have this potential. It is the potential or the Buddha nature, but it is mixed with those 
adventitious stains—the stains of afflictions. You can say that it is mixed with the stains or you can say it is 
obscured by these stains. And then it says 

3 <<193>> (pp.  123  for  root  text  and  Asanga’s  commentary,  and  pp.  423  for  Gyaltsap’s  commentary)  in  Bo Jiang’s
translations.
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"as long as (the heart of) the Conqueror is not liberated from being mixed with the stains of 
affliction, for that long it will not enact the actions of Conquerors in the three (realms of) 
existence."  [I.106B]

For as long as the heart of the conqueror, or the tathagata essence of the buddha-nature is not liberated from being
mixed with those afflictions; for as long as it remains mixed or for as long as it remains obscured by these types 
of afflictions, for that long the actions of the conqueror will not be enacted in the three realms of existence. The 
three realms of existence refer to (1) the desire, (2) the form, and (3) the formless realm, and the actions of the 
Conqueror refer to the countless enlightened activities of a fully enlightened Buddha. So for as long as you 
remain in a state where your buddha potential is mixed with these afflictions, you cannot enact those countless 
enlightened activities in the three worlds of existence. This is what is stated directly. Indirectly, the implication is 
that as soon as you remove these adventitious stains and you're not mixed with them anymore, and you're not 
obscured by them anymore, then there will be that incredibly joyous occasion where you will be able to enact 
countless enlightened activities that will reach and have an effect on sentient beings in all the three realms of 
existence.

We'll come to the explanation that is linking the example with the meaning. 

Just as if the hearts of grains such as rice, buckwheat or barley etc. are not removed from the husk,
(or removal of the husk from) the ear is not properly established, they do not become delicious food
to be consumed by humans. [I.107A]

We're going to the example here. You can see we have a list of grains: rice, buckwheat, barley, and so forth. And 
those things can be consumed by the humans, but only after we have properly separated the husk. It says if they 
are not removed from the husk, or if the elimination of the husk from the ear is not done properly. So you might 
have partial removal of the husk. So as long as you don't have complete separation or clean separation, then that 
thing does not become edible, or delicious, or digestible food, or something to be consumed by humans.

We come now to the meaning. It says 

"if the powerful lord of dharma existing in sentient beings" [I.107B]

What exists in sentient beings is the tathagata essence. So this term here, the powerful Lord of Dharma is an 
alternative term that is given now to the tathagata essence. It's really the resultant state. It's the name describing 
the resultant state, but it is given to the causal state. So that's another term for the tathagata essence. So you can 
read this understanding that the tathagata essence

"existing in sentient beings, is not liberated from the husk of the afflictions, the joyful taste of 
dharma is not bestowed on migrators ill through the hunger of the afflictions." [I.107C]

This expression here, "ill through the hunger of afflictions," you understand that for as long as you are under the 
influence of afflictions you're going to experience suffering. So you are ill, you are deprived, and definitely you 
are lacking the great nourishment and the great taste of Dharma. For as long as you are affected by this husk of 
afflictions you cannot get the nourishment, the delicious or great taste of the Dharma. So this is what is indicated 
here. Directly it says that, and indirectly we understand that if we abandon those afflictions, if our tathagata 
essence becomes separated, becomes properly freed from the husk of these afflictions, then we will be able to 
enjoy and consume this delightful taste of the Dharma.

In Gyaltsap Rinpoche's commentary we find just a slightly different explanation. When it comes to that term "the 
powerful Lord of the Dharma existing in sentient beings." Again, he explains that it refers to the tathagata 
essence, but we explained it as giving the name of the result to the cause. Gyaltsap Je says it is is giving the name
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of that which is suitable to emerge to the cause, or to an earlier state, to a stage where it has not emerged yet. So 
obviously once you separate the afflictions, and at the moment you are mixed or you are obscured by these 
afflictions, once you separate that, then the tathagata essence or the powerful Lord of the Dharma is suitable to 
occur—it's suitable to arise. When that arises you will satisfy the hunger. You will not be ill from the hunger, and
you will definitely taste the delightful taste of the Dharma.

In this explanation of Gyaltsap Rinpoche there is great emphasis of how do you separate the husk and how do 
you come to actually taste that delightful taste of the Dharma. The teacher or the Buddha is the one who is 
teaching the unmistaken path, but then there is emphasis on the disciples, from their own side having to 
implement that and put that into practice so that the disciples themselves can taste get that taste of Dharma. It's 
not that the Buddha is going to spoon-feed you the taste of Dharma. You have to experience it yourself. They 
teach you, and then you have to generate that experience yourself. So it is just like the quotation that says "the 
Buddha's do not wash away the negativities, they do not remove the suffering with their hands, they do not 
transfer their own realisation from one mind to the other." What the Buddhas do is teach the Dharma. There is 
emphasis on that the Buddha will clear away these husks, but it's understood they clear away by teaching, and 
then you practice it in order to remove that hunger that you have, and get the taste of dharma.

Page 424, the middle paragraph:

"Thus, the buddhas work to cleanse sentient beings from addictions and help them experience the taste of
holy Dharma. That is to say, the buddhas are the masters of Dharma teaching; the taints can only be 
cleansed by disciples themselves."

We've arrived at the fourth example. 

"[4] Just as (if a human) when travelling loses gold in a place rotten with pollution and it remains 
there for many hundreds of years undestroyed,  [I.108]4

then a divine being with divine eye sees it and declares to men: ‘Clean this supreme precious gold 
which exists here, so that its value may be established’" [I.109]

That's the example.

"Just as when a human travelling loses gold in a place rotten with pollution." You have a human who is 
travelling, they are carrying gold with them, and they happen to cross an area that is rotten. Something like a 
filthy wasteland, a sewage. They lose the gold. The gold falls out of their bag or their pocket, and it remains their 
undestroyed. "Undestroyed" indicating that nothing is going to happen to that gold, even though it has fallen into 
that putrid filthy grounds, it remains there, it's not going to rust, it's not going to melt away or something, it's 
going to remain as gold there, and even after lying there for many hundreds of years it will be there in that state. 
So "undestroyed" means as it was before, even for hundreds of years, and later it will have the same nature.

The gold is lying there undisturbed and undestroyed in that filth for hundreds of years, and then a divine being 
with divine eyes sees that. This indicates someone who has the higher perception of the eye. Someone with this 
higher perception is able to see that there is gold under that filth, and with the sole intention of benefiting humans
explains to the humans, goes around knocking doors saying, ‘There is actually some gold in that very dirty 
location. You should go there, you can take it out, you can extract it, it's covered with filth. What you have to do 
is to clean it properly, and then you can make anything you want out of it. You can make statues, jewellery, 
everything you want.’

4 <<194>> (pp.  124  for  root  text  and  Asanga’s  commentary,  and  pp.  424  for  Gyaltsap’s  commentary)  in  Bo Jiang’s
translations.
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The meaning now, 

"similarly the Muni sees (that pure) quality of sentient beings is sunk in afflictions which are like 
filth, and causes a rain of immaculate dharma to fall on all beings because it purifies the mud of 
afflictions." [I.110]

It says "similarly the Muni sees (that pure) quality of sentient beings is sunk in afflictions which are like filth." 
The Muni is the Buddha. The Muni or the Buddha sees something. He sees the quality of sentient beings. The 
quality of sentient beings is the tathagata essence, is that pure nature. That pure nature is like gold, and this is the 
thing that is sunk in afflictions. So what is sunk is the quality of sentient beings, that tathagata essence, that pure 
nature—buddha-nature. Afflictions are like the that filth or that mud, and the Buddha sees that this quality of 
sentient beings pervades all sentient beings.

The buddhas, seeing that the tathagata essence pervades all sentient beings, they release a rain of Dharma, the 
water of immaculate Dharma. They release that on beings, meaning on all sentient beings, because it purifies the 
mud of afflictions. So again, we have an analogy within an analogy to explain the meaning. Just as the rain has 
the power to purify or to clear away the mud, afflictions here are like the mud—all these adventitious afflictions. 
Similarly the buddhas will release a rain of profound teachings exactly in accordance with and appropriate to the 
predispositions, interest, and capacity of disciples, in order to remove all those afflictions.

We have this expression here, "beings." He rains the rain of dharma on beings, indicating sentient beings. In the 
commentary you can find two different spellings that indicate “all beings” on any type of rebirth. The first 
spelling is skye rgu that translates as “all rebirths” and the second spelling is skye dgu that literally translates as 
“the nine types of rebirth” but again means ‘all rebirths.’ The second terms indicates a specific number. It says 
there are nine. But all types of migrating beings actually fall into one of those nine types of rebirth. They are 
calculated as nine according to the three realms of existence. So you can have someone who is on the desire 
realm, and they can take a rebirth from the desire realm again in the desire, or from the desire into the form 
realm, or from the desire into the formless realm. So this is three. Then, you can have someone in the form realm 
and they can take rebirth either in the desire realm, or in the form realm, or in the formless realm. In the last set of
three, who have someone who is on the formless realm and from there can be reborn either to the desire, or the 
form, or the formless realm. So altogether there are nine possibilities.  

The translation of the commentary says ‘all beings.’ It doesn't say 9. It's on page 425, the middle paragraph. "The 
essence of the precious perfect Buddhahood within all beings."

Anyway, Geshe la wanted to explain the point, thinking we might have a doubt about this terms. 

Then, the next paragraph, it's the extensive explanation because it links the meaning to the example. 

"Just as when a divine being sees gold fallen in a place rotten with pollution, urgently reveals that 
supremely beautiful (gold) to humans (so they) completely purify it, similarly when Conquerors see
the precious (heart of a) complete Buddha existing within sentient beings has fallen into the great 
filth of affliction, they teach dharma to embodied beings so they purify those (afflictions)." [I.111]

Again, it begins with the example. We have the divine being who sees. They have the higher perception of the 
eye, and they can see the gold has fallen into a rotten place. Again, the place is understood to be a very filthy 
place. What do they do? They urgently demonstrate the presence of that supremely beautiful gold to humans so 
they can completely purify it. The purpose for doing whatever they do after they see the gold is there is so that 
this gold will be taken out and it will be totally cleaned of that filth. That is the purpose, and in order for that to 
be achieved they urgently demonstrate, in an emphatic manner, and with great urgency they teach, they indicate, 
they urge the people to go and take that gold. It is a supremely beautiful gold. "Supremely beautiful" here 
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indicates that the nature is not stained, is not affected at all from all this filth, even having remained that long in 
there. So it's supremely beautiful, and unspoiled. They urge the people to take it out and completely clean it.

We have given the example, so "similarly conquerors." The conquerors here are the buddhas, they see the 
precious complete buddha which has fallen into the great filth of afflictions. The afflictions here are likened to 
the great filth, that rotten unclean substance. Notice that it says it's great filth. It's not just a little bit of filth, it's 
great filth, indicating that here we're dealing with lots of afflictions, a great variety of afflictions, and what has 
fallen—what has sunk in that great filth is the complete buddha. That complete buddha that we have in the 
sentence after the Conquerors, the precious complete buddha, is the tathagata essence. This is the gold that has 
fallen into the great filth of afflictions. They see that that thing exists in sentient beings. They see that this 
tathagata essence pervades all sentient beings, it's present in all sentient beings. But that ultimately pure nature is 
covered up by that filth of afflictions, it's obscured by adventitious stains. So in order that sentient beings purify 
it, they teach Dharma to embodied beings. Exactly according to their needs, their predispositions, and their 
capacity, they will teach Dharma that is suitable for them, so they can purify afflictions. 
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